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~Introduction~ 
The Left is dead. But rather than wrapping up the funeral the civil anarchists prefer to continue praying for a resurrection. They pray with formal organizations, identity politics and some even took up voting in the recent election! The newest trend in the US is to worship the holy scriptures of The Invisible Committee and Communization Theory. But some of us are conspiring against their heavens...

This journal highlights some thoughts behind wild savagery and sabotage. It is dedicated to the unmedicated animals who refuse to play dead waiting for “the masses”. We reject the Communes of those pretentious hipster academics who preach their “Instructions for Autonomy” (ha!). With mercury switches and promiscuity, knives and blasphemy we are the ugly, hedonistic harlots of individualist anarchy.
Decomposing the Masses: Towards Armed Individuality 
by Flower Bomb
 
 
“Anarchists are opposed to authority both from below and from above. They do not demand power for the masses, but seek to destroy all power and to decompose these masses into individuals who are masters of their own lives. Therefore anarchists are the most decisive enemies of all types of communism and those who profess to be communists or socialist cannot possibly be anarchists.” -Enzo Martucci
 
 
For me, individuality is a weapon. It is the weaponized praxis of nihilist anarchy and personal ungovernability. An individual becomes ungovernable by becoming and asserting their negation to socially constructed identities, formally organized groups, or the monolith of mass society. From this perspective, negation embodies a refusal to surrender one’s uniqueness to the confines of formal membership. This is where I draw a line between anarchy and leftism. Leftism encourages the rearrangement of constructed identities, rigid formations, and roles within a formalized social group to which individuals surrender for a “greater good” or purpose. On the other hand, anarchy as life is the decomposition of formal social groups allowing for the existential informality of individual emancipation, development, and limitless exploration.

Therefore, for me, anarchy is an individualistic refusal to surrender one’s self to an over-arching power which positions itself above all.

Power structures, socially or institutionally, require the surrendering of individuality to massify their domination. The State can not exist without the individuals who choose to put on the badge and uniform. Capitalism can not exist without the subservience of individuals who make up the mass social body that reinforce its psychological and social validity and domination. Capitalism and the State require individual participation, multiplied to construct mass industrial society. I will give the leftists credit in pointing out that a massive enough worker strike could stunt industrial progress, since it is the worker — the individual wage-slave — that contributes to the life of the mega-machine. But as history has shown, a mass worker strike is not only exhausting to coordinate, but impossible to sustain long enough to collapse capitalism. While many leftists, including myself at one point, will point out that many workers simply do not have access to inspirational radical information, I have also come to learn that many workers simply do not want to strike. For too many reasons to list here, many workers go into work whether rebellions or strikes are happening or not. A fact that is often overlooked is that people are individuals. And as individuals, some choose to rebel against their work place, and some do not.
Collectives, Community Empowerment, and Organizing 
Around 2013, I set off with the aim of building community power through collectivist projects that were intended to benefit people in my hood. Everything from a radical book lending library, a zine distro, really really free markets, food not bombs, and community film screenings. The collective I was part of was vibrant and full of energy. One year, we hosted a July 31 st Day of Action Against Racism and Fascism event which included film screening riot videos and clips of nazis gettin’ beat down. We left our door open for people in the hallway to come join, and our tiny apartment was packed with folks who lived above and below us, cheering in excitement while watching the videos. At the end we handed out zines and fliers, and promoted a really really free market we were doin’ the following two days. The next day, only three neighbors from the event showed up and chatted with us.

The day after that, they didn’t come back. At the time, I tried understanding why despite the videos, the fliers and zines, and the conversations — our neighbors, who had talked about experiencing racism in their lives, were not interested in workin’ on projects with us. A one-on-one conversation with two of them a few weeks later reality-checked me: “That’s cool what y’all doin’, but, you know, we just tryin’ to do that money thing. We just tryin’ to get paid.” After a short debate about “gettin’ rich”, we departed with fist bumps and me feeling confused and defeated. “My” people in my own hood, in my own building, ain’t down with that revolutionary shit.

After a couple more years of hood-based banner drops, graffiti messages, wheat-pasting, a zine written to document and glorify the history of anti-racist rebellion where I grew up, and more community events I realized a truth that no leftist wants to hear: there is no such thing as a homogenized community to radicalize. What is a “community” when your hood is composed of individuals who each have different and often opposing objectives in life? I soon realized that the word “community” was merely a political word that often flattens important differences between individuals and propagates false unity. It is a social construct merely representing a population of people who live in a single area. Sure, we had a couple individuals here and there who were down with what we were doin’, got involved and stuck around for a little bit. But the hood was diverse. And it would be dishonest to say that they or we represented the interests of that hood. Everyone had their own individual opinions and life expectations.

I have seen some hood revolutionary projects that involved a large portion of a community materialize and flourish. Sometimes they last awhile and sometimes they lose membership and fizzle out. This is where my life experience started to define a difference between affinity groups and mass organizing. The individuals who were down with our shit came to us, with or without us having to propagate a program. They showed up because they saw other individuals that they could relate to. Other people just weren’t interested, despite us all living in the hood together, facing gentrification and being mostly POC.

I see something similar happening with anarchism. The same methods and appeals to the community, to the masses, to “the people”, are energetic and heartfelt, but yielding very little results. Potluck after potluck, radical social center or radical library, all end up bein’ filled with pre -existing radicals and end up becoming social clubs rather than places filled with non-radical people living in the immediate community. Attempts to mobilize the masses through street demonstrations end up with spectators on the sidewalk and the same radicals chanting, singing or marching in the street. I watched this spike during different times. When Trump was running for election, everyone and their mama was in the streets. Radicals were out, armed with fliers and zines and radical chants over megaphones. Shortly after the election, tasktttaa things normalized and soon just the radicals were back in the streets doing their thing. I admit, I was there too. Marching, chanting, handing out zines and fliers to sidewalk spectators. I remember, years ago, there was an Occupy march where we took Michigan Street in Chicago. A mass of students saw us, joined in for 3 minutes, then ran back to the sidewalk with high fives and went about their day. We were still in the streets tryin’ to invite them back with popular music. With the sudden drop in numbers, the police surrounded us and escorted us to the sidewalk. What is so wack about this is that this tactic is still being attempted today by radicals. As if the first dozen times it happened weren’t embarrassing enough.
Capitalist Individuality vs Individualist Anarchy 
Individuality can be conditioned and subjugated by a socio-political environment that monopolizes a narrative of life. In the case of capitalism, we’re all born into a pre-configured society that reinforces its values, roles, and ideology with the psychological force of formalized institutions. When we walk outside, we see a reality that has been quantified and institutionally constructed to propagate itself. Cars, airplanes, highways, skyscrapers, fast food, etc — all normalized to generate the comfort of order. Without order, without normalization, there is a chaos that breaks the silence of personal subjugation. Organization and order go hand in hand. Values, roles, and ideology are better reinforced when massified to create the illusion of normalcy. This process discourages individuality, uniqueness, and chaos, since all three pose a threat to monolithic formations. While capitalism claims to encourage genuine individualism, it is an individualism that is pre-configured to reproduce capitalism on an individual level. In other words, individuals who surrender themselves to the system of capitalism become members limited to making capitalism functional. Any individual who refuses capitalism, or systems all together, will seek an existence that contradicts the interests of capitalism. From this perspective, individualist anarchy is a refusal to surrendering one’s self to the confines of a formalized system.

Chaos is the personalized strategy of negation to pre-configured order- an order that is pre-decided by those merely interested in gaining further membership. The strategy of creating a mass society or system of order is a strategy of discouraging individuality, chaos, and uniqueness. This strategy includes presenting a one-dimensional view of individualism that is defined by capitalism. But for individualism to be unique and chaotic, it can not be limited by the confines of formal organizations or socialized constructs.

Capitalism is a social construct that requires mass participation to create the illusion of normality to maintain social order. The mass participation composed of subservient individuals allows for capitalism to represent itself by materialized institutions- all physically built by the hands of individual workers. It is true, that the working class built this world, and therefore can unbuild it as well. But this assumes there are no subtle, peer pressuring forces at work that subdue the individual. This is why social war is not only necessary against massified existence, but also necessary with internally breaking the shackles of socially constructed identity and crushing the logic of submission.
The Right and the Left: Two Sides of a Coin Called “Identity” 
Identity politics illustrates how different identities are stratified to create hierarchical power dynamics between groups of people. Identity politics also illustrates how individuality and uniqueness are discouraged to the point of social isolation. When people act out of bounds with the socially assigned identity, they are treated as “Others”, not validated to represent an experience. Depending on the system, certain experiences are preferred and validated. For example, to right-winger A, a successful “black” businessman is celebrated and seen as the promotion of capitalism as equal and nondiscriminatory. But to right-winger B, that same man is seen as a threat to the white supremacist order and therefore not celebrated. Under leftist A, that same individual will be mocked as an “uncle Tom” or a “sellout”. But to leftist B, the “black” businessman represents successful assimilation, progress and hope for other black people. Both leftism and capitalism each have divided sides. But they all, in one way or another, share the commonality of order, homogenized identities, and membership. Therefore, in one way or another, this individual can be used as propaganda to promote a system. So now lets take for example, a “black” “man” who refuses the identity and roles of “blackness”, patriarchy, and the membership as a worker. Instead, this individual refuses leftism and capitalism. What systems can use this individual as propaganda now? From a leftist or capitalist perspective, what positive aspects of this individual can be used for promotion? As far as promoting a system, there is none. The confinements of a system on a social level have been suspended. All that remains is the anarchy in becoming ungovernable through individual uniqueness.

Individuals who deviate from the normalized social order are not only bad for propaganda, but maintain the threat of inspiring other emancipations. Individuals who desire freedom beyond the limitations of political programs don’t require a package-deal of future utopia. Rather than workin’ now to play later, play and adventure accompany a present determination for wild exploration. Armed with a sense of urgency, life becomes a playground of individual flowering and negation to social constraint- a playground that allows free, open-ended social associations and interactions not coerced by a structural permanence.

Individuality armed with chaos finds itself as an insurgent against the social forces that attempt to subjugate it. As individuality becomes wild, it becomes immune and ungovernable to the carefully constructed programs advertised by the politicians of identity and revolution. Those self-proclaimed revolutionaries can only conceive of revolution as merely reforming the social conditions that constitute order. But some of us prefer insurrection over revolution; an insurrection that doesn’t end with a new system but a life without measure. I want to weaponize chaos as an individualized attack on all governance and social order. I envision anarchy as a wildfire that blackens the civilized, domesticated kingdom of institutional and social domination. Getting free is more than just attacking capital and the state. At least for me, it also means creating your self every single day beyond society’s attempts to define you as a static being.

My war is an individualist war against the right-wing and all its variations. I am at war with the materialized construction of patriarchal “whiteness”, its institutions, and its politically assumed supremacy that materializes the colonial domination of industrial capitalism. My war is also against the left, and all its attempts to manufacture a future world of systemized “freedom” through formal organization, the preservation of socially constructed identity and the subservience of individuality to social groupings. My liberation won’t be found in the holy book of “The Communist Manifesto”, “Forbes Magazine”, nor “The Coming Insurrection”. Freedom isn’t a pre-configured future utopia; it is a lived experience by those who have the courage to reclaim their lives as their own here and now. In the face of those revolutionary elites who attempt to lay claim to the future with their poetic social seduction and academic expertize, I remain insubordinate.
The Cryptoliberal creep/the left is dead: AnarchistIndividualist critique of the left in Ireland 
by Renzo Connors
 
 
“Freedom is not something that anybody can be given; Freedom is something that people take and people are as free as they want to be” — James Arthur Baldwin
 
 
 
“I think my basic viewpoint is that everything the left and right say about each other is true. And the reason it’s true is because they have so much in common.” — Bob Black
 
 
The so called “radical left” has been a total failure, has done nothing and has not made any “radical change”. The “radical left” has only been successful in re-creating institutions of hierarchy and dominance via its parties, unions and front groups/campaigns. Many leftists building nice careers for themselves in the process.

The “radical left” of the 60’s, 70’s, 80’s and 90’s (most notably former members of the Workers Party) are now the very people that have been pushing and implementing neoliberalism in Ireland. The old “radical” leftists have swapped their radical language and false promises for Mercedes cars, designer suits and high waged state or union positions.

There is no doubt that many modern leftist will have the same faith as their counterparts. It’s not hard to imagine. The exact same problems that existed within the left today are the very ones that were always there. These problems can be broken down into factors such as: populism, opportunism, careerism, and reformism (to name but a few).

There is no order of importance, all these factors have equally damaging effects. These factors are not specific to any one current within the left but to the whole left. These factors contribute differently but equally to the left’s failure to create any “radical change” or transformation they proclaim to want.

Let’s break it down a little:
 
 
“SOCIALISM: Discipline, discipline; obedience, obedience; slavery and ignorance, pregnant with authority. A bourgeois body grotesquely fattened by a vulgar christian creature. A medley of fetishism, sectarianism and cowardice.

ORGANIZATIONS, LEGISLATIVE BODIES AND UNIONS: Churches for the powerless. Pawnshops for the stingy and weak. Many join to live parasitically off the backs of their card-carrying simpleton colleagues. Some join to become spies. Others, the most sincere, join to end up in jail from where they can observe the mean-spiritedness of all the rest.” — Renzo Novatore
 
 
Opportunism:

Whether as an individual activists or as a member of a party, union or some other type of organization, leftist take part and use struggles for a whole lot of reason. These struggles could be in a workplace, housing, abortion rights, even supporting struggles in other countries that are a popular, etc. In struggles leftists use political maneuvers in order to hijack, centralize, and harness the energy, power, and enthusiasm of angry people for their own political gain, aims and motivations. Leftists use campaigns and struggles as ways of gaining followers and support for their programs, building their own power cliques and personal networks, climbing the political or union careerist ladders, or even at the least, for activist scene points.

Careerism:

Many leftists take part in struggles to use them as means to build careers. The career could be in politics, unions, academia, journalism, NGOs, etc. Some Leftists becoming “experts”or “specialists” on certain topics/struggles, using the gained knowledge to further their career.

Populism:

Populism is a curse in the fight for liberation. Populism is dangerous, populism risks losing or gaining “the party”, “the movement”, “the organization” or “the campaign” support, credibility or new members. Populism also creates a dynamic within left organizations that will determine what “the party” or “group” will support or what actions taken, projects, or campaigns they will get involved with. They will always go with the popular option, even if it is wrong. If activists in a campaign, party, or group swerve off the populist road, they are at risk of being punished and vilified by the majority. They could have their names tarnished, blackened, lies made up and spread about them. All attempts at discrediting and to remove people seen as opposition. Populism will make people tell lies to mislead others and tarnish opponents. Struggles have been destroyed and lost because of populism. These dirty tactics are used against any threats to their positions, to discredit and isolate people that are opposed to their strategies or views, to remove opposition in campaigns or projects to clear the field which will help with them hijacking, having more influence and control; making people look “bad”,“mad”, “crazy” or “troublemakers” so no one will listen to their opinion or ideas, to save or gain support.

Reformism:

A large majority of the left, whither they call themselves, socialists,marxists, leninists, trotskyists, and even some anarchists, are in fact crypto-liberals. These liberals disguise themselves with radical language and bullshit. They do not want to overthrow or destroy the state and capitalism, although they may say they do. They want to reform it away, make it more “nicer” for people bit by bit. They naively believe this can be done peacefully and with well thought out arguments, protest marches and lobbying. The “resistance” they proclaim is of pacifism, delegation, negotiation and compromise with the state and bosses.

Trade unions like all formal organizations based on growing in membership are prone to populism and the other factors I mentioned above. At worst union officials undermine and disempower struggles, compromising with bosses, negotiating deals on what would appear to be the best outcome for workers, but realistically contribute towards keeping this society intact. At best unions are reformist that help to make improvements to conditions of exploitation making the daily toil of work a little bit more bearable. Ultimately unions are a cog in the machine of capitalism, with the outcome of helping towards the creation of social peace between exploited and exploiters. There is no revolutionary potential from trade unions.

For the leftist politico their intentions are to run in elections which they hope to win so they can make “radical changes” to the state and therefore make life better for “the people” (as they view it anyway).

The politicos say if they do not have enough power in parliament to make “radical change” at the least they will be able to make “radical” challenges to the government.

The outcomes of such bullshit tactics are well known. If a leftist is elected into parliament they can make counter arguments to the government, this usually falls to nothing. We have seen this in the South of Ireland with socialist TD’s (elected representatives) making arguments against a variety of issues such as the use of Shannon airport by the US military, the Shell oil company plundering natural resources in Mayo, the struggle for housing, and the struggle against water privatization.

If a Leftist party wins enough seats to win power or share power with another party they end up watering down their “radical” views and implement the most right wing of policies, we have seen this in recent history with the Irish Labor party in the South of Ireland and we have seen it with Sinn Fein in the North of Ireland (not that either party had very radical views to start off with, but they gave lip service to socialism at some point), both parties completely selling out to every person that voted for them implementing neo liberalist policies.

Politicos running in elections and playing in the parliamentary circus water down their “radicalism” the more they take part in it, constantly being on the watch, making sure they don’t lose support and wanting to gain support. This inevitably makes them compromise and sell out little by little, till they finally stop preaching any type of “radicalism”.

During the struggle against water privatization we have seen the crypto-liberals use their vanguardist tactics blatantly. From when people from working class neighborhoods defended their neighborhoods against the installation of water meters in homes in many communities throughout Ireland. The resistance sparked off sporadically. People resisting from different neighborhoods linked up together to help each other. Politicos and union bureaucrats infiltrated different neighborhoods that were resistant, to hijack the struggle. The politicos (Parties such as Sinn Fein, Socialist Party, Socialist Workers Party, the Communist Party of Ireland, Eirigi; and unions such as Unite and Mandate) invented “Right2Water” a campaign group which plonked itself on top of the struggle attempting to claim to be the representative of the all the people resisting water privatization. The politicos used this campaign as means to bring the struggle down the road of parliamentary politics. In lots of areas the politicos were successful in their hijacking, in some neighborhoods people were wise to them.

Every couple of months there would be a call for a “peaceful march” through the streets of Dublin with loads of bull shit boring speeches at the end, from politicos of course. Any people at the march that didn’t go by the “peaceful march” narrative were tarnished as the “bad protesters” and “trouble makers”. These so called “troublemakers” would block traffic or occupy buildings (usually banks) and blocking busy roads. These type of tactics didn’t suit the politicos because it was out of their control and did not suit their narrative. During a demonstration in a working class neighborhood a youth threw a brick at a pig car. A Socialist Party politico (and member of parliament) that had infiltrated the water struggle, publicly condemned the youth calling for the pigs to arrest, charge and convict the youth. Others were denounced by politicos for burning vans that belonged to the company that was installing water meters.

The water struggle came to a head when the Right2Water politicos and union bureaucrats thirsty for any scrap of power, sat on “the Expert Water Commision” which was created by the government, and accepted that a private company would own the water services (ie the privatization of water). Charges for domestic use of water have been put on hold (for now). The leftist politicos and bureaucrats try to claim this as a “great victory”. To this day the Irish Water company continue to put in water meters into homes, laying the ground for in the future when it wants to implement charges for using water in homes. The politicos and bureaucrats done this without any consent, and ultimately they disempowered the struggle in the process.

These tactics are used time and time again by the crypto-liberals. It was seen in popular struggles such as: struggle against water privatization in the late 1990’s, the anti war movement in the early 2000’s, struggle against bin charges 2000’s, struggle against property tax in the 2010’s and recently in the struggle for housing, with the same sex marriage and abortion referendums — crypto liberals maneuvering themselves into position of mediator between the state or bosses and excluded and exploited individuals. Of course all these struggles were (and some still are) hot topics and were high up on agendas for electionaring.
Why We Fight 
by Guará

When you express your opposition to the established order, you are often flooded with questions, immediately called upon to justify your opposition on multiple grounds: Why do you see the state/capitalism/civilization as inherently oppressive? How would you feed/clothe/treat people without industrial technology? Wouldn’t anarchy devolve into looting and violence? What about the children?

The questions are endless, and soon you might find yourself stuck in defending your positions from all sorts of absurd questions and accusations to the point that you lose track of your actual reasons and motivation for opposing this shitty society in first place. Not only are we expected to have a working model of an alternative society in our heads (a futile exercise), we also have to explain how such an alternative model would be a better for humanity or at least for society.

Leaving aside the pointlessness of planning imaginary societies that would supposedly replace the current one after a revolution which never arrives (and which wouldn’t turn out like expected anyway), why should we be expected to define our critique of society in terms of what is best for society or for humanity? Why should I concern myself with society/humanity as a whole at all? And why should I be expected to justify my opposition on such grounds when I might have my own motives which might have absolutely nothing to do with such things?

Such concerns are a product of the humanism that emerged out of the enlightenment. Without god, humans were placed at the center of the world, and a myriad of voices emerged claiming for the progress of mankind, for a brotherhood of men and for other such nonsense.

The thing is: I don’t give a damn about humanity, whether we are talking about the totality of all living humans or about an abstract and reified concept of humanity. Despite being quite good at abstract thought and wrecking ecosystems, humans are no more special than algae and jellyfish, and I see not reason to concern myself with the fate of humankind.

Neither do I care much about the fate of all of those that are stuck in this wretched society, which is only united as such (and mediated) through impersonal and artificial institutions and machines. How could I even pretend to truly care about people that I have absolutely no personal relationship with? Why do I need to explain how each and every group of people composing society would have their needs fulfilled without industrial society before acting against it?

And most importantly: why do I need to justify myself at all when industrial society is breaking, taming, robbing, caging, destroying, controlling and ruining everything and everyone I love?

As someone raised in the depths of the industrial best, I can feel the shackles that constrain me whenever I try to move. Everywhere I go, I am being watched, tracked and monitored (as I have been since the day of my birth). I am always being judged according to arbitrary rules that were created without my consent and are enforced through the threat and application of institutionalized violence.

I am constantly being exposed to industrial poisons that permeate the air, the water and the earth, not to mention the disorienting and mind-numbing assault on the senses that results from the ugliness of the machines and the machineworld. As I try to fulfill my desires, I realize that almost all avenues for such fulfillment are mediated by money, which requires that I commodify myself so I can reach for other commodities. Other avenues are often illegal and put me at risk of injury and/or arrest.

Yet, even in this shitty world, there is much that I love. I love myself and my individuality in all its contradictions for a start. I love my thoughts, emotions and my flights of fancy, and I love sharing them with my affinities. I love my body and I love to walk, run, dance, sing, climb, fight and fuck.

I love my comrades and I love how they enrich my life, inspire me and strengthen my own individuality. I love particular places that have shaped and still shape me, even some places within the hellish cities that I have inhabited. I also love rivers, trees, birds, mountains, jaguars, snakes and funghi.

There is, however one issue: not only myself but everything I love is under siege. My friends are mutilated, tired, caged, depressed, anxious, and stuck between trying to survive industrial civilization and seeking for some semblance of meaning and dignity. Their pain hurts me too, and fills me with the desire to destroy its source.

Every wild place I know is being encroached by industrial civilization, and the places that have already been encroached are witnessing the destruction of every small vestige of wildness. Rivers I have bathed in as a child smell of sewage now, and it saddens me to watch the floating debris make its way downstream. Patches of forests, shrub-land and grasslands that have often provided me a haven in some of the industrial hellholes I have lived have vanished, making way for apartments, stores and parking lots. The singing of birds that lifts my spirits is slowly being replaced by the sound of machines.

Industrial civilization has no brakes. It moves forwards relentlessly on its suicidal path annihilating and/or absorbing everything that stands in its way. It will continue to do so unless it is stopped or collapses. Leftists “radicals” will say that this isn’t a feature of industrial civilization. Blame it all on capitalism! We only need a marxist/anarchist revolution to stop the destruction and turn the “forces of production” into forces of liberation. Or so they say...

Even if such ridiculous ideas had any credibility to them, I’m not waiting for their never-coming revolution/salvation while everything I love is being destroyed. Instead, I chose to fight right here and right now. And I’m not fighting for an abstract idea of revolution, a reified wildness or an artificial “brotherhood of men”. Such abstract ideas are poor sources of motivation and strength, and only encourages the sort of self-sacrifice that turns the struggle to reclaim our lives into another prison. Instead, I fight for myself and for real people, places and living and nonliving entities that are a part of me as much as I am a part of them. And for us, I am willing to fight to the end.
From Identity to Individuality: A Nihilist’s History in Leftism 
by Baba Yaga

Note: In this piece, I will be using ‘‘leftism’ and ‘identity politics’ more or less interchangeably, due to their often heavy overlap.

I grew up in a liberal household to liberal parents, and I had always had a preoccupation (some might say an obsession) with justice. From a young age, I would rage against the injustices committed against the trees felled behind our house, the mice killed in the snap traps, the insects caught by the glue paper, the deer shot by the hunters. “It’s not fair!” was a mantra oft screamed from my tiny mouth, and as I grew, it hardly changed.

In high school, I became acquainted with an ideology eager to exploit my enthusiasm for justice. I learned that the whole world was unfair – even more so than I had realized on my own. Same sex marriage, reproductive rights, and bodily autonomy became my first interests – predictably, since I discovered I was a queer bisexual and these things quickly became relevant to me in one way or another. Through these, though, I discovered more. The police shooting in Ferguson of Mike Brown introduced me to the idea that racism was alive and well, and learning this was an angry shock to my sheltered little white life. I couldn’t scream my will into being anymore, and I wanted to know what to do.

‘Listen’, responded the Activists (capital A – they presented themselves as The Only Authority). ‘Listen and do as we say.’

I learned all the Correct Language and the Correct Actions, so I would not be Problematic. I cringed and sucked through my teeth at all the Problematic People in my tiny rural town, and (I’m sure) a lot of people got very sick of me. I learned to be pure in thought, word, and action, so that I would not risk the ire of the Activists. There are certain things that must never be said, certain questions that must never be asked. Never question the People of Color.

My exposure to the Activists was purely online, primarily through Facebook, but after my first altercation, (where I failed to recognize a latinx queer on sight and was roundly shouted down by the whole group) I became much quieter. I listened without speaking – as white people were supposed to do. I didn’t realize until much later how much anxiety began to build in me whenever I entered these spaces, fearing that any misstep would result in my admonishment and potentially, my expulsion.

Still, I was unwilling to leave the Left behind. If this was justice, then I must submit myself, however uncomfortably, to the greater good.

Never mind my questions. Stuff them down deep. I wondered how it was that white people were simultaneously supposed to ‘shut up and listen’, ‘make space for POC’, ‘don’t speak for POC’, but also ‘put yourselves on the front lines’, ‘call out problematic speech in white people’.

I questioned how, exactly, I was supposed to avoid speaking over POC and always ‘stay in my lane’ when POC I knew personally were telling me that they thought the talking points I got from the Activists were bullshit.

I stressed over wearing ‘cultural’ jewelry and clothing that I had purchased from people of that culture, knowing the party line instructed us to support POC artisans, but also knowing that if I wore these items, I would be subject to the same scrutiny as someone who had purchased them from a trendy department store.

I self-flagellated over past transgressions such as having dreadlocks, without ever really understanding what I had done wrong besides doing something I was forbidden from doing.

But I never dared to ask anyone else – least not the Activists.

I would like to tell you that my divorce from the Left was self-driven. I would like to tell you that I recognized the oppressive dynamics all by myself. But until I met others who were questioning the Left as well, I assumed that the only counter-faction was the Right, and I had grown up surrounded by enough of the Right to know I wasn’t interested in their brand. I saw no justice there, no world improvement.

The first time I met a post-leftist, (or if we’re being honest, the third or fourth time – the conditioning runs deep) I finally felt free to ask the questions I had buried. I felt free to poke holes where I had carefully preserved the delicate framework before. But this was not enough to topple everything – oh no. I still held on to the skeleton of justice.

‘Surely they mean well,’ I reasoned. ‘Surely this is an overgrown over-extension of a fundamentally good and just framework.’

And as if called by fate, I began to meet people who had been ‘called out’; people who had made transgressions so egregious that they had been banished from the circles of the Left. These transgressions ranged from accusations of physical abuse to vague allegations of being manipulative (typically without any specific incidents cited, but with full expectation that The Community support the victim without question).

Although each unique, these cases had common threads that ran through them.

As is customary in the Left, most began with a mediation and an accountability process – where a third party would meet with the accused and the accuser and theoretically, help them to reach an agreement about how the accused would atone for their behavior and improve themselves so they would not repeat it. Many of the folks I met either met these goals or were on their way to meeting them. Usually, meeting these goals was the condition for avoiding a call-out.

However, the accusers who had seemingly felt powerless in their interactions with the accused, now found that they had all the power. They controlled what actions the accused must take. They controlled the accused’s place in the social hierarchy, and often, the accused’s physical safety in the world.

This scenario, which in theory was sterile and completely just, became a tool for revenge. Regardless of whether the conditions of the accountability process were met, the call-out came. And as the call-out spread, across the internet and across the ‘community’, it became social suicide to associate with the accused. Being an ‘apologist’ is nearly on par with being an abuser.

The accused became a pariah. No defense, apology, or self-improvement is good enough when you are marked for life.

I began to wonder where the restoration was in this ‘restorative justice’.

And if we’re honest, this is where the tower I had built for myself finally fell. I had labored so long under the belief that we were all working selflessly, tirelessly, towards justice for all. When the veil was lifted, it became clear to me that the left was infested with wolves in sheeps’ clothing, manipulating the good will and efforts of earnest, well-meaning people.

Or, maybe we were all a little wolfish – although I had fancied myself a pure, earnest person, I could not deny my efforts to lord my ‘woke’ trivia over ‘nonwoke’ friends. I had not set the dogs on anyone myself by issuing any statements, but I had helped to share and publicize them. I had not written any Everyday Feminism articles on why all your language and actions are racist/sexist/oppressive, but I had read them, shared them, and actively policed the people around me.

I just wasn’t interested in it anymore. I wasn’t interested in helping to create a society of unquestionable rigid social mores. I wasn’t interested in silently tallying each ‘problematic’ misstep of every individual around me – or quietly policing my own speech in constant fear that someone was doing the same to me. And I wasn’t interested in perpetuating the socially assigned identities that fed the hierarchies I wanted so badly to tear down.

Unlearning the set of behaviors that make up identity politics was a lot less about deciding I didn’t care about hurting people (as I suspect a lot of leftists might assume) and a lot more about listening to what individuals wanted for themselves. Identity politics had taught me that any given social interaction came with a list of rules – and any transgression or mistake could be potentially very serious. For me, these rules became very isolating. I avoided interactions with people for fear of harming them or offending them.

When I began shedding these behaviors, I became more open and comfortable with the people around me. Rather than adhering to these strict rules, we felt free to communicate our individual desires. I could tell my friends that they could touch me freely, without feeling obligated to ask me each time. I could assure them that if I didn’t want to be touched at a particular time or in a particular way, I would communicate that to them.

My ‘POC’ friends could tell me what words and actions they were personally comfortable with, rather than feeling compelled to uphold some sort of community rules or morals.

My friends of all different socially constructed identities – by race, gender, sex, etc – could behave as they wished, without being concerned that they were fulfilling stereotypes or betraying their identities.

It’s far from utopian, but as leftism continues to demonstrate, utopia is impossible without authoritarianism.
What Savages We Must Be: Vegans Without Morality 
by Flower Bomb

~ New morals, Same governance ~
 
 
““Morality is common sense ideas that we can all agree on. We need to expand morality to include non-human animals.” -Logic commonly found in the vegan movement
 
 
Most movements who attempt to make social change en masse rely on the “appeal to morality” tactic as a primary method of gaining support. For example, “Meat is Murder” is a common catch phrase within the animal rights movement. This catch phrase relies on the assumption that all people are against murder since, by the same logic, murder is morally reprehensible. But this assumes that there is a singular, universal morality that guides everyone’s decisions when, in reality, it may have different interpretations to some, and only guide those who embrace it to begin with. For example, some selfproclaimed moralists defend the violent manifestations of patriarchy; others advocate white supremacy and many moralists support violence towards nonhuman animals. “Common sense” is only common to those who make up the membership of a specific group, who feel the need to universalize its principles. But “common sense” does not apply to others outside that group who have selfinterests that run contrary to its assumed collective “good”. Often times, it is not a lack of morality that is problematic but the very existence of morality; the set of principles and values independent of the complexity of self-interest, which externally guide and justify one’s actions.
 
 
“Anthropocentrism is the belief that human beings are the most important entity in the universe. Anthropocentrism interprets or regards the world in terms of human values and experiences. The term can be used interchangeably with humanocentrism, and some refer to the concept as human supremacy or human exceptionalism. -Wikipedia
 
 
Anthropocentric morality provides the justification for a wide range of ecodestructive and domesticating disasters. Representing a worldview that constructs the human/animal dichotomy, anthropocentrism is reinforced by a capitalist-industrial society that requires the large-scale death and destruction of wildlife in order to exist. The “righteousness” of human domination provides the socio-political normalization required to pacify any potential for emotional outrage against this systemized violence. So between vegan morality and anthropocentric morality, which one is “right”?
 
 
“Moral nihilism is the meta-ethical view that nothing is morally right or wrong. There are no moral features in this world; nothing is right or wrong. Therefore, no moral judgments are true; however, our sincere moral judgments try, but always fail, to describe the moral features of things. Thus, we always lapse into error when thinking in moral terms. We are trying to state the truth when we make moral judgments. But since there is no moral truth, all of our moral claims are mistaken. -Wikipedia
 
 
Morality is a social construct that does not represent a universal truth, nor the interests of all people. While also failing to account for the complex circumstances in which moral-based decisions are impractical, morality limits the scope of decision making and individual action. Therefore, in order to condition morality on a mass scale, rigid obedience is required which necessitates an equally rigid violent apparatus to enforce it.

Obeying morality of any type requires putting aside individual experience and personal motives of self-interest. This also means disregarding the pragmatic considerations concerning the practical consequences of one’s morality-based decision. In society, morals are socially conditioned in order to maintain a standardized system of beliefs. This system discourages individualist thinking and questioning of not only that system, but of the foundations of authority in general. The primary method for this discouragement is to advertise a desired belief as a “common sense” or normality that “everyone” knows or follows. This immediately places the “group” above the “individual”. With individual self-interest, one might refuse to obey without questioning, therefore groupthink is socially reinforced to discourage individual responsibility, creativity, and thinking for one’s self. Examples of the deployed socialized hostility towards individualism include labeling those who assert their individuality as “selfish” or “egotistic” and therefore undesirable.

A movement that moralizes veganism means instituting another social system that would enforce new morality-based laws and norms. Not only would this require an (ironically) violent apparatus for reinforcement, but would still come without a guarantee of a more “peaceful”, “compassionate” capitalism. As long as there are systems of governance, (including the contradictory “compassionate capitalism”) there will be rebels. As long as there are laws, there is corruption within the apparatus itself that enforces them. As both a historical and contemporary social project attempting to create peace and compassion on a mass scale, moralism has failed.

~ Beyond morality: no government can ever give us freedom ~
 
 
“Anarchy is the absence of government and absolute freedom of individuality. -Wikipedia
 
 
The same apparatuses of coercion that reinforces morality (religion, the state, etc.) are the enemies of freedom. While one might say these institutions could reinforce the vegan morality that would liberate non-human animals, these same institutions require individualist subjugation to their collective “good”. But their good wouldn’t be a “good” of my own; it would be their thinking over mine, empowered by its assumed “universal truth”. This is the same logic of control and domination that is used by those who dominate and consume non-human animals. Guided by the values of human supremacy, there is a sense of entitlement that positions them above question. The same apparatus that conditions morality holds that “beyond question” position. But as an individual, not only do I question it, I reject it all together.

My individualism is empowered by self-interest and informed decision-making. My refusal to surrender my mind to the “collective good” of consuming the flesh and secretions of non-human animals is a reflection of my own rebellion. Along with the inspiration from other individual vegans I realized the power of thinking independently, selfishly, and egotistically – against the mass society whose normalized traditions and values conflict with my interests. As an individualist, being vegan is practical in extending individual autonomy to nonhuman animals. My refusal to socially reinforce their commodity status allows them the natural right to exist as their own autonomous individual selves, the same way I would expect to be respected by others. I refuse to individually participate in the mass normalization of their domination.

Anarchy, for me, means individual negation to laws, order, and systems. This anarchy not only opposes both vegan and anthropocentric morality but morality all together: morality being the abstract form of governance that attempts to subjugate my individuality. My veganism requires no external governance to enforce or guide it. It is an individualist choice that reflects the consistency and practicality of living my life against authority.

For veganism to be logically consistent with animal liberation, it must be antiauthoritarian. From this point forward, the totality of capitalist, industrial civilization must be called into question. Being vegan and pro-capitalist is a contradiction since the full functioning of capitalism requires large-scale exploitation of natural resources, subsequently destroying and wiping out entire eco-systems. Capitalism requires the expansion of technological industrialization to accommodate the demands of mass society. Mass society requires the ever-expanding displacement of wildlife to house the growing human population. Civilization is rooted by agriculture which is predicated on the basic formula of taking more from the land than putting back. This results in irreversible damage to all eco-systems that directly affect non-human animals.

To be vegan and pro-statist is a contradiction, since veganism aims for animal liberation, while the State is the antithesis of liberation – reinforcing laws that utilize physical force to coerce all beings into compliance. The common denominator with the State and vegan morality is the shared positions held as “universal truths” above the individual. Both coerce; one mentally and the other physically. Both compliment each other’s intentions on conditioning “the masses”, and both encourage the disregard for individual self-interest, creativity, and self-responsibility.

A well-used example of alienation was deployed to describe private property and the economic exploitation of capitalism, by which the worker is separated from what they produce: their ‘power to’ do whatever it might be is sold as If the basis of animal liberation is freedom, empowering a governing agency to enforce moral-based laws upon individuals is a contradiction. It reinforces speciesism through the division of human and animal; if humans are in fact animals, and the vegan aim is animal liberation, why wouldn’t “human” animals liberate themselves from the same shackles of both speciesism and governance as well? Speciesism is reinforced through human supremacy, and if human supremacy is to be dismantled socially, animal liberation applies to everyone. From this point of view, government is not needed for granting rights: the right to bodily autonomy and equality comes with the dismantling of governance – both the governance of morality and statism.

It is not a morality that governs my actions, but rather an individualist desire to wage war upon all systems, moral or not, that attempt to subjugate me and destroy the earth I require to survive. My decision to become vegan did not come from a vegan morality or a new law prohibiting me from consuming flesh and secretions. It came from ungoverned free thought which helped me view society in a critical way, discovering pragmatic ways of enacting my own project of liberation. My vegan anarchist praxis is a shared affinity with the nonhumans who fight against the constraints and torture devices of modern technology, slaughterhouses, and the human-made hell of industrial society. There is no God, government, or morality to save us. Only our individual selves, the decisions we make and the actions we take.

~ Arming the will to survive with attack ~
 
 
“Savage (of an animal or force of nature) fierce, violent, and uncontrolled. -Wikipedia
 
 
One common tenet of morality is the commitment to nonviolence. As an individualist, I find violence to be useful in some circumstances, and impractical in others. But it is this open-ended utilization of violence that morality-based nonviolence prohibits. When it comes to animal liberation (or from the statist perspective, animal rights), veganism is often advertised as a “cruelty-free”, “no harm done” or “nonviolent” movement. This not only ignores the historical examples of successful animal liberations through violence, but it also promotes a limited range of strategic activity. The reinforcement of a nonviolent morality discourages the use of violence against the institutions and individual agents of speciesist domination. Human supremacy utilizes every and all avenues of violence to maintain its control. To limit the arsenal of resistance to mere defense rather than incorporating attack is to strategically limit the range of possibility and potential in advancing animal liberation. When animal liberation is confined to the legal arena of statism, the agency of individual insurgency has been surrendered.

Within mass society, speciesism is not just confined to grocery stores; it is also embedded in the social and cultural traditions reinforced by individual participation. Therefore, individuals socially reproduce the normalization of non-human animal abuse, control, and domination. And while some of these individuals might emancipate themselves from the speciesist mindset of human centric entitlement, others might embrace and defend it. Therefore, violence becomes a necessary task carried out by those individuals who refuse to stand by and allow the social reproduction of anthropocentric morality and practice.

I find affinity with those of the wild that struggle against the machinery of industrial society and those who fight to defend the ecological habitats within which they survive. The need for intensified confrontation with speciesism is one that encompasses an anti-authoritarian strike against the ideology and institutions of capitalism, the state, and anthropocentric morality. Beyond mere legislative reform, animal liberation from this perspective necessitates the destruction of all cages and apparatuses that physically captivate non-human animals. Simultaneously, a war waged against the forces of “human” animal captivity and enslavement opens avenues of exploration beyond the superiority complex — the role and identity of “human” as distinct from animal and wildness.

Through spontaneous ruptures to the civilized order, vegan savagery asserts resistance through attacking the foundations that produce enslavement. From nonparticipation to feral insurgency, anarchy is the personification of any individual with the courage to become wild against domesticating subordination.

But vegan savagery is more than just violent veganism: it is the celebration of life against the laws of morality, civilization, control, and domination. It is the refusal to internalize the capitalist-industrial view of others as mere objects to exploit, consume, or enthralled. This allows individuals to define themselves as their own autonomous beings, armed with the agency to attack those who attempt to subjugate them.

As a vegan anarchist, my fight for freedom is parallel with the struggles fought by the wild since the dawn of industrial society and civilized domestication. What savages we must be — fighting for freedom with every breath, reclaiming our lives through every act of violence against the machines of social control and domination! While the movements of morality continue to ignore the vital reality of amoral violent necessity, some of us continue to wage war against speciesism with nothing more than a fire for freedom in our hearts. In solidarity with the wild, and in defense of the ecological terrain I call home, my fight is fierce and ungovernable. Toward veganism beyond morality, toward industrial collapse and total liberation!
Subversive Anarchy Past and Present (A brief look at Illegalist, individualist and nihilist anarchy) 
by Renzo Conners
 
 
“Revolution is aimed at new arrangements; insurrection leads us no longer to let ourselves be arranged, but to arrange ourselves, and set no glittering hopes on “institutions.” – Max Stirner
 
 
 
Don’t follow me… I’m not leading you… Don’t walk ahead of me… I’ll not follow you… Carve your own path… Become yourself…” – Conspiracy Cells of Fire, Imprisoned Members Cell
 
 
 
“I know that there will be an end to this fight between the formidable arsenal of the State and me. I know that I will be vanquished, I will be the weaker, but I hope I can make you pay dearly for the victory.” – Octave Garnier
 
 
On the this day over 100 years ago on the 21
